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THE PASCHAL MYSTERY 
AND THE LIFE OF THE CHURCH 


HE life of the Church is the life of Christ made available 
to men. It is expressed through the liturgical reality: 
not as an idea to be apprehended only, but as a living 
truth in which to be incorporated. ‘‘For to me, to live 
is Christ’’ (Phil. 1:21), and the life of eternity is al- 

ready begun. 

The ‘‘mystery of God the Father and of Christ Jesus’’ (Col. 
2:2) is single and indivisible; achieved indeed in a cycle of time, 
providentially realized in an incarnation, a suffering, a death, a 
resurrection, an ascension. But the separate phases of redemption 
are resumed in one mystery — Christ our Lord and the engrafting 
of the redeemed in His Mystical Body the Church. And the whole 
salvific work of the Church, the work of Christ, is recapitulated 
in one moment above all others, in the moment of resurrection. 
“Now if we be dead with Christ, we believe that we shall live also 
together with Christ, knowing as we do that Christ, raised from 
the dead, dieth no more, death no more hath power over him. His 
death he died to sin, once and for all; his life he liveth to God. 
Even thus do ye reckon yourselves to be dead to sin, but living to 
God in Christ Jesus’’ (Rom. 6:8ff.). For ‘‘on this day Thou hast 
overcome death and opened unto us the gate of eternity through 
Thine only-begotten-Son’’ (collect for Easter Sunday). The death 
of sin gives place to the life of God; not from afar, as a marvel to 
be beheld but never shared, but inwardly possessed, inalienably 
owned through Christ our Lord. 

It is in the paschal mystery, then, that the Church finds its 
point of reconciliation. Already faith looks to its fulfilment, already 
the reward is assured. It is still known indeed according to the 
mode of faith, but its context is the plenitude of divine life in 
which already the redeemed are sharers. And the sacrament, the 
holy sign, that both expresses and achieves this destiny is baptism. 


241 











ORATE FRATRES 


The weeks of Lent look to the holy death that itself will inaugurate 
the final triumph over death. The pouring of the waters of bap- 
tism within the setting of the paschal mystery resumes the single 
works of redemption: out of the chaos of sin into the light and 
life of Christ our Lord, out of the desert of alienation into the 
land of promise, where ‘“‘the water that I shall give him shall be- 
come in him a fountain of water springing up into everlasting 
life’ (John 4:14). 


It is hard to rediscover what is familiar; to find afresh a source 
that has been taken for granted, forgotten in the routine of good- 
natured habit or even of mere laziness. And baptism, the sacrament 
that stands at the heart of redemption, slides too easily into its 
place as one of seven, a ritual inauguration with astonishing ves- 
tiges of an ancient discipline, a Sunday afternoon affair more pri- 
vate than most, murmured in a corner. ‘‘Unless a man be born of 
water and spirit, he cannot enter into the kingdom of God’’ (John 
3:5). The strong words declare the mystery, the living truth in 
which the redeemed are to share, by which they are to live, through 
which they are to pass from death to eternity. ‘“What dost thou 
ask of the Church of God?” ‘‘Faith.’’ ““What doth faith bring 
thee to?’ “Life everlasting.” The dialogue with which the bap- 
tismal rite begins summarizes the whole range of Christian life, 
rooted as it is in the acceptance of God’s revelation and directed 
as it must be to the life of eternity. 


The joy of Easter is not the exhilaration that comes of a bad 
time ended, but rather of a new time begun — or, more truly, of 
the beginning of a time that outstrips time. For the paschal mo- 
ment marks the meeting-point of God and man, when man is 
brought to the destiny for which he was made, when types give 
way to the surpassing truth that is typified. It is made manifest 
indeed in every Sunday, for the Day of the Lord is the Day of 
Resurrection, the weekly Easter that stands outside the pattern of 
time and looks to the unending life of heaven. That is why, for 
so many of the Fathers, Sunday is the “eighth day,” exempt from 
the temporal cycle of seven created units of night and morning 
proper to the order of created and mortal reality. Thus it is that 
Easter is more than a festival day that crowns the liturgical pat- 
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THE PASCHAL MYSTERY 


tern of the year: it is that pattern, for it is redemption realized. 
Here is the saving mystery most deeply known, and all else takes 
its proportion and its meaning from it. 


There is no greater enemy to the single apprehension of this 
one mystery which all others subserve than the human itch to 
divide, to set apart a truth which of its nature is unitive: “for he 
is our peace, he that hath made both one, and hath broken down 
the dividing barrier of enmity’’ (Eph. 2:14). It is possible to 
rejoice in the transcending fact of Easter, but as though to isolate 
it. Truly understood, “‘He has risen, He is not here” is the still 
point on which the immense design of Providence hangs. It is to 
this that all the centuries of longing have looked: here patriarchs 
and prophets find the promise fulfilled. And here our Lord’s work 
of redemption is completed. From this moment, no less, all that 
has come after returns as to its source: here faith begins, and hope, 
and love. We can indeed separate the strands of our Lord’s life on 
earth, as we do within the framework of the liturgical action that 
recalls them and makes them the springs of our own life of grace. 
But the centre remains, and it is to be looked for in an empty 
tomb, to interpret and vivify all human life as engraced, as made 
to share in the life of Christ our Lord, the Redeemer who has led 
captivity captive. Dux vitae mortuus regnat vivus. Death by Life 
was slain, and of that Life we are sharers now. 


It is within the liturgy, which is none other than that ‘‘exercise 
by the Church of the priesthood of Jesus Christ” (Mediator Dei), 
that the paschal mystery is made available to men. Most obviously 
is that so in the Masses of paschal time in which the glory of res- 
urrection is recalled: ‘‘be not faithless but believing.’’ But, as has 
been already suggested, this central truth spreads to the whole life 
of the Church. It was the resurrection of Christ that gave unity 
and life to the first Christian communities. The apostles “‘preached 
in Jesus the resurrection from the dead” (Acts 4:2): “and the 
multitude of believers had but one heart and one soul . . . and 
with great power did the apostles give testimony of the resurrection 
of Jesus Christ our Lord, and great grace was in them all’’ (Acts 
4:32-33). So it has remained. The cardinal truth of Easter is not 
a matter for an octave of rejoicing merely: it is the bond of union, 
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SACRAM 
| Oprenh 
etc. This juxtaposition of private prayers and ritual, of official and unof, | yay. | 
cial elen aay Seem at times confusing. And in general, the book con | va. 5, 
doubtlessly be greatly improved in a second edition. But even as it is, re cain 
many a married couple will derive much inspiration and food for though | ‘ aad wil 
from it, and many a mother, bravely holding her own with a flock of “ wie! 
children, with perhaps little help from study clubs or sermons, will wel he deve! 
come the book happily. If only the price could be lowered somewhat! prevent 
TJM sdult ba 
NEW CATHOLIC EDITION OF THF HOLY BIBLE. Catholic Book Poe vents ret 
lehing Company (257 Wee 17th St). New York, N YY. 1949. Pp 145) The ai 
The publishers herald their work as “the foremost Bible achievement os Gms, 
of our age.” From the viewpoint of bindings offered, their claim will men for adul 
with few challengers. So if you want a text merely, or are a seminarian, will mor 
you will pick the $3.60 copy. If you are salaried, and love your mother their ort 
in May, you will purchase the de luxe for $60.00 white, simulated pearl and can 
cover, crow on cover stamped in gold, gold edges, silk bookmark, in 4 agninet 
beautiful gold gift box, illustrated, deluxe paper. (It is rumored that more shortene 
elegant covers may be had on request.) For the moderate man who wishes make th 
to avoid extremes there are a score of intermediary bindings, with cor- form fo 
responding prices. yg 

Within, for the New Testament you will find a reprint of that pub- pool 
lished by the Confraternity of Christian Doctrine in 1941; for the Old p aon 
Testament a reprint of the Douay Version, with a new translation of the y es 
Book of Psalms from the Latin Psalter authorized by Pope Pius XII. The ae i 
theme-titles of the Roman Psalter are frequently modified or changed, the Chi 
doubtfully for the better. No attempt is made to reproduce the poetic ames 
or antiphonary character of these songs, although the paragraphing gen- a « 
erally does coincide with the stanza division of the Latin. The persons rg 
or persons responsible for this English Psalter are not indicated. 

Incorporated into this new edition are: 30 full-page engravings by | DIE LI 
Doré (reliable Gustav!) ; a newly edited introductory paragraph for each so 
book; 8 new biblical maps; an informative supplement containing, e. g., Pp. 3 
an historical and chronological index to the New Testament, a table of lil 
references forming a sort of topical concordance, a list of Jesus’ miracles p h 
and parables; 2 Bible reading guides. Of special note is the new paragraph nalts 
format imposed upon the text throughout. This technique seems to have Zz ~~ 
caught the editor’s fancy; he makes no distinction between prose and . © The 
poetry, reduces to block form even the sections which the Confraternity > . 
Edition had arranged according to poetic (sense) lines in the New Testa- all th 
ment. Since most of the prophetical and sapiential material of the Old dis “ 
Testament was written in verse form, a form retained in practically all Ve 


scholarly translations today, the value of this detour may be questioned. 
The print is bold and large, with good readability. W. G. H. 
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SACRAMENTUM REGENERATIONIS CHRISTIANAE. By Dom Philip 

Oppenheim, O.S.B. Edizioni Liturgiche (Via XXIV Maggio). Rome. 10, 
This book on baptigm is 2 ewmemery of che surher’s three volumes on 
the same subject forming part of his immense opus, which when com 
pleted will consist of more than thirty volumes. The first part (pp. 5-18) 
deals with preliminary questions on baptiem and gives a brief hutory of 
the development of the baptismal ritual from early times down to the 
preent. The second part (pp. 19-80) is a commentary on the form for 
sdult baptiom. An appendix (pp. 41-90) gives « collection of ancient 
vexts referring to the sacrament 

The ancient ceremonies of the baptiomal rite, extending over a period 
of time, were gradually telescoped into our present-day abbreviated rite 
for adult baptism, of which the rite of infant baptiom is in its turn a 
will more abridged form. Both forms, however, bear evident marks of 
their origin and development from the ancient rite of Christian initiation, 
and can be fully understood and appreciated only when seen and studied 
against this background. Torn from this natural historical setting our 
shortened ritual is dry and often meaningless. The author is at pains to 
make the old rite serve as a framework of reference for our rite. The 
form for adult baptism is taken as the basis for his commentary. All who 
read Latin will find this book useful for acquiring a deeper knowledge 
of the rite of initiation into Christ. It should be of special value to 
professors of dogma who are interested in the revitalization of theology 
by integrating it with the liturgy of the Church. The abstract, dry-as- 
dust, and systematic treatment of baptism in most manuals will take on 
new life if it is related to and built round the baptismal ceremonies of 
the Church set in their historical framework. The author’s concise com- 
mentary can readily be supplemented and illustrated from patristic sources, 
e.g., from St. Ambrose and St. Cyril of Jerusalem. An index adds to 
the book’s usefulness. M. J. M. 


_ DIE LITURGISCHE PREDIGT. Wortverkiindigung im Geiste der liturgi- 


schen Erneuerung. Band I: Grundlegung der liturgischen Predigt. By Pius 

Parsch. Volksliturgisches Apostolat, Klosterneuburg bei Wien, Austria. 1948. 

Pp. 354. Boards, 20 Schillings. 

Readers of O. F. are so familiar with the high excellence of Dr. Pius 
Parsch’s work that a reviewer would be stressing the well-known if he 
multiplied words of praise. It is sufficient therefore simply to indicate the 
character of his latest publication. 

The present volume is the first of a projected series of eleven. In this 
series the noted liturgist seeks to outline in a practical yet thorough way 
all the wealth stemming from the liturgy which is at the preacher’s 
disposal. The work will be divided in the following manner: 

Vol. 1: Fundamental principles of liturgical preaching, together with 
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sermons exemplifying such principles. Vol. 2: Liturgical homilies on the 
gospels. Vol. 3: Liturgical homilies on the epistles. Vol. 4: Homilies on 
the Mass. Vol. 5: The ecclesiastical year as a fountain of piety — with 
particular reference to Sundays and feast days. Vol. 6: The Church year 
as an instrument of grace. Vol. 7: Liturgical sermons during Christmas- 
tide. Vol. 8: Liturgical sermons during Eastertide. Vol. 9: Liturgical ser- 
mons during the time after Pentecost. Vol. 10: Scripture lessons in the 
breviary as sermon material. Vol. 11: Short homilies for every ferial day 
during the year. 

This gigantic undertaking is in itself an excellent illustration of the 
liturgy’s inner vitality. In the midst of restrictions and poverty and suf- 
fering and hideous rumors of greater evils to come, a work of such pro- 
portions is contemplated by one individual — and in part already realized. 
The Vinedresser is trimming His vine: every branch that bears fruit He 
prunes, that it may bear more fruit. W.G.H. 


L’INITIATION CHRETIENNE: LECONS SUR LE BAPTEME. By P. 
Paris. Gabriel Beauchesne (117 rue de Rennes), Paris, France. 1948. Pp. 
166. Paper, 250 fr. 

We have all heard of a renewal of the baptismal vows as the final 
exercise of a public mission. Since a mission is just an “open” retreat — 
or a retreat, a “closed” mission — doubtless the same idea has suggested 
itself for the closing of a retreat. 


The French Sulpician Father Paris went a good step farther in that he 
worked out a whole retreat upon the groundwork of our baptismal dedi- 
cation. He based his whole series of conferences upon the ritual and 
theology of baptism. Father Paris became known far and wide through 
France on account of this “baptismal retreat”; he used it for more than 
twenty years before his death in 1939. Printed more than once, the sup- 
ply was each time exhausted. 

But since Father Paris was constantly using the conferences, he was 
always dissatisfied with the printed form: it was his intention to rework 
the text before a further printing. This hope was not realized. But the 
conferences are here again made available. They disclose what wealth of 
religious meaning attaches to this second birth of water and the Holy 
Spirit. G.E. 


LA MESSE ET SA CATECHESE (Collection Lex Orandi, No. 7). Editions 
du Cerf (29, boul. Latour-Maubourg), Paris. 1947. Pp. 370. Paper, 250 fr. 





We must preach the Mass. This is admittedly true. What is not so clear > 


is what must we say about the Mass and how must we say it. In La messe 


et sa catéchése, towards which biblical and liturgical scholars, parish 


priests and curates have collaborated, we find not ready-made sermons on 
the Mass, but the solid basis which will enable the reader “to preach the 
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divine treasure of the mystery of the Mass enveloped in the human sim- 
plicity of the sacrament.” 

La messe et sa catéchése contains the reports and discussions of a liturgi- 
cal week at Vanves, France, April 30-May 4, 1946. Under the patronage 
of His Eminence Cardinal Suhard, specialists such as Rme. Pére Dom 
Capelle, O.S.B., Pére Daniélou, S.J., M. Martimort, Pére Travers, O.P., 
etc., explained the various liturgical topics; many curés and vicaires drew 
from their experience and emphasized their difficulties in teaching the 
Mass to their congregations. Lively discussions ensued (reported verbatim 
in the book) which led to enlightening conclusions on the subject of 
preaching the holy Sacrifice. 

The atmosphere and purpose of the Week at Vanves are indicated in 
the opening allocution of His Eminence Cardinal Suhard (p. 9): “First, 
liturgy must regain its honored place amongst priests. It is of the utmost 
importance that priests, who have the mission of making others pray and 
who are the depositaries of the prayer of the Church, penetrate and nour- 
ish their minds with the liturgy, wherein they find their true priestly 
spirit. But when priests turn to their flock to invite them to pray, and to 
give them the liturgical spirit with which they themselves are penetrated, 
let them remember to whom they are speaking. We must take into account 
the circumstances, the times, the milieu in which we work and on which 
we act. We need an adaptation of our methods, an apostolic condescension, 
that proportions the food to the age, as St. Paul would say. It is clear that 
a teaching and a form of prayer that holds good for learned and pious 
Christians does not apply to the catechumens of a new kind that we have 
in our parishes of Paris, ‘banlieue’ or elsewhere. Nevertheless such an in- 
dulgence must not make us forget our aim: We have to make Christians 
of these catechumens. More or less rapidly they must enter the life of the 
Church, they must be initiated to its authentic liturgy. This supposes that 
the priest, keeping the objective constantly present before his mind, nour- 
ishes his preaching with the prayer of the Church, even before those 
catechumens who are as yet unable to pray with the community. From 
their very first contact with religion, they must be directed along the 
liturgical path. We shall give them the treasure of the prayer of the 
Church progressively, we shall only tell them what for the moment they 
can bear, but we shall know just where we are leading them. . . . The 
effort of preaching the liturgy obliges the priest to know the liturgy 
better and to live it more intensively.” 

La messe et sa catéchése gives the sources of preaching on the Mass: 
“The Eucharistic Mystery according to the Gospels” by P. Benoit, O.P.; 
“The Eucharistic Preaching amongst the Fathers of the Church” by J. 
Daniélou, S.J. The principal topics for this preaching are also expounded 
and discussed: “The Mass, Memorial of the Lord” by A. M. Roguet, O. 
P.; “The Mass, Sacrifice of Praise” by Dom Lambert Beauduin, O.S.B.; 
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“Our Sacrifices and the Sacrifice of Christ at the Mass. The Offertory” 
by the Rme. Pére Dom Bernard Capelle; ‘The Place of the Communion 
in the Mass” by M. Paul Bayart; “The Mass, the Meeting Place” by Pére 
H.-M. Féret, O.P. 








a SS 


Here are some of the conclusions (pp. 323-328) of the Liturgical Week | 


at Vanves. 1) If we ask ourselves what (sur quoi) we must preach about 
the Mass, the book answers: The preaching of the Mass is not the verbal 
explanation of the prayers (/avabo, Gloria, etc.) but the presentation of 
the reality of the redeeming Mystery: the economy of salvation (p. 86). 
. + Nor is it the mere liturgical explanation of each rite, gesture, formula: 
we have not preached the Mass when we have preached successively each 


part of the Mass. . . . Each prayer, each rite must recall the notions of | 


“the people of God,” “the Covenant”; hence the special importance of the 
anamnesis recalling the passion, the resurrection, the ascension, the glory 
of the risen Christ (p. 133)... . The Mass is banquet and sacrifice: the 
preaching of the table must be accompanied by a preaching of the altar 
(p. 154). 


2) How (comment) should we preach the Mass? Our preaching must 
be simple: Give the essential of the rites, leaving aside useless details that 


could only be explained by complicated historical data. . . . Nevertheless | 


the solidity of our preaching must not give way to facility: this facility 
which consists in choosing secondary psychological or anecdotical elements 
that satisfy curiosity and nourish a certain accessory form of piety, but 
leave aside the central formulae of the Canon because it is always difficult 
to present the Mystery (p. 86). The explanation of the Mass requires 


constant use of the Bible: Mass is unintelligible without the Last Sup- | 


per ..., the Last Supper cannot be understood without reference to the 


paschal meal of Exodus (p. 205) .. ., the reality of the New Testament | 


Sacrifice is difficult to grasp without the explanation of its numerous fig- 
ures in the Old Testament (p. 33)... . The preaching must not be linked 
with the theological controversies on the essence of the sacrifice (p. 138). 


The preaching of the Mass must not be apologetic and polemic: “It must | 
be an ‘evangelium,’ a positive and enthusiastic affirmation of the mystery | 


of Christ” (p. 151). 





3) Two conditions are presupposed to a good preaching of the Mass. 
The first, the most important explanation of the Mass is the exact and | 
pious fulfilment of the rites and ceremonies by the celebrant and preacher | 
(p. 291). Secondly, the faithful should be presented with the plenitude of | 


the Christian message and Mystery. Furthermore the parish must not be } 


merely a closed unit, indulging in esthetic and archeologic self-com- | 
placency: “the community must radiate its supernatural vitality springing | 
from the sources of the Christian Mysteries, and thereby influence the 
milieu” (p. 78). 


284 








The 
clusion 
“The | 
the cel 
of the 
acclair 
the ser 
takes | 
quentl 
tion, | 
Mass n 
to esta 


The 
in the 
offerin 
but or 
large | 
of His 
cally, 
at the 
our li 
the wi 
host o 
functi 
does n 
A mis 
the ri; 

Le 1 
on the 
uable 

Hol 

Hal 


VALE 
D’A 
Les 
337 


Ad 
Alter 
interic 
There 
chiefe 
munic 


the C 





tory” 
inion 
Pére 


Week | 
bout | 


erbal 
n of 
86), 
ula; 


each 


s of | 


the 
lory 
the 


altar 


that 





EE 








THE APOSTOLATE 


The readers of Ornate Fratres may be interested in two other con- 
clusions. The function of the server at low Mass is established as follows: 
“The Mass is a hierarchical action or a symphony: there is the prayer of 
the celebrant alternately private, solemn, mediatorial; there is the action 
of the deacon and ministers; there is the action of the faithful, singing, 
acclaiming, silent. . . . For the low Masses, it is an error to say simply: 
the server takes the place of the people. In truth, he does much more: he 
takes the place of the ministers more than that of the people. Conse- 
quently it is another error to add: to give back to the people all its func- 
tion, let us give the people all that the server says. . . . Because the high 
Mass manifests better this symphony, we must strive with all our energies 
to establish this form of the Mass. The high Mass is the Mass” (p. 292). 


The opinion of the gathering on the offertory procession is summed up 
in these words of Rme. Dom Capelle: “I have no objection against the 
offering of the altar breads, when permitted by the ordinary of the diocese, 
but on condition that it be correctly understood. In the eyes of many, the 
large host and the small hosts are the symbols of Christ and the faithful, 
of His sacrifice and our sacrifices. This is an error. Spiritually and histori- 
cally, there are not many hosts, but one host, one bread to be divided as 
at the Last Supper, and this bread is offered by all: it is Christ, not us nor 
our lives. The spiritual value of the offering by the faithful consists in 
the will to offer Christ. Understood in this manner, the act of placing our 
host on the paten has a meaning of rare spiritual force: it underlines the 
function of the priest as being deputed by the assembly that offers. This 
does not exclude the moral implication of the total homage of everyone. 
A misunderstanding of the offertory procession would seriously impair 
the right intelligence of the Mass” (p. 177). 


Le messe et sa catéchése will help us to preach solid and simple sermons 
on the Mass. The reviewer expresses the hope that before long this val- 
uable liturgical work will be put out in English dress. 

Holy Heart Seminary Henri Cormier, C.J.M. 

Halifax, N.S. 


VALEUR SOCIALE DE LA LITURGIE, D’APRES SAINT THOMAS 
D’AQUIN. Collection ‘‘Lex Orandi,”” No. 5. By Jean C.-M. Travers. O.P 
Les Editions du Cerf (29, boulevard Latour-Maubourg), Paris. 1947. Pp. 
332. Paper, 300 fr. 


Addressing a large Holy Name rally some years ago, Bishop Karl J. 
Alter expressed the following paradox: ““There is no group of people so 
interiorly united as the Catholic laity, and yet so exteriorly disunited.” 
There are many reasons to account for this situation, and one of the 
chiefest is doubtless the lack of proper and sufficient means of “‘com- 
munication” among them. This lack is certainly not an objective one, else 
the Church herself must be accused of failing in her mission to all men, 
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Rather the lack is subjective: the liturgy, in which are contained the 
means of salvation as well as of communication, while valid and efficacious 
in itself, has lost its meaning for the vast majority of individual Cath- 
olics. Hence the need of a liturgical revival and the force of the actual 
movement. To this end the present volume makes a major contribution, 


Despite the great amount of recent study and literature on the writings 
of St. Thomas, his wisdom, as Frs. Gerald Vann and Victor White keep 
reminding us, has not been sufficiently exhausted or appreciated. That is 
why the first thrill one receives from reading Fr. Travers’s book is akin to 
the experience of viewing a masterpiece. The variety of the Angelic Doc- 
tor’s interests and his unity of principle and design are a constant source 
of amazement to us as we follow the author through this special region 
of St. Thomas’ intellectual wonderland. In his conclusion Fr. Travers 
apologizes for having covered too much ground. But the fault is not his, 
it is the felix culpa of his master. 


After a preliminary study of the nature of human society, the author 
proceeded “from a resolution of the social phenomenon to a phenomenon 
of communication in the first chapter, and a study of the laws of com- 
munication by means of signs in the second, to a search for the best social 
sign in the third, wherein it was necessary successively to judge the social 
value of the spoken word, the written word, the sign and the symbol.” 
With the exception of the last point, namely that symbols are the best 
means of social communication, a conclusion drawn from modern authors 
but in complete accord with the basic principles of St. Thomas, the refer- 
ences of the author are to much paged sections of the Common Doctor's 
works. 136 pages of introductory material seems indeed to be excessive, 
but this first part is not without value as a liturgical source book since, 
fortunately, the footnotes carry the actual texts of St. Thomas. 


“No less vast is the inquiry of the second part (of this study). To 
judge the social value of the Christian signs, it was necessary before all 
to know the society to which they belong: hence a schematic study of 
the Church in the first chapter, envisaged as the society whose common 
good is God Himself, be He possessed in glory or in grace. . . . Finally 
only, after having considered the conditions imposed upon Christian signs 
by this perfect society, was it possible to judge the social value of the 
sacraments and sacramentals: thus the two last chapters gained by the 
light of the previous researches.” 


The second part of the book is by far the better, though its value is 
rather synthetic than analytic. As a doctoral dissertation, it does great 
credit to its young author and his directors — who seem to be Frs. J.-M. 
Tonneau, O.P., and H.-M. Féret, O.P. A few trenchant observations of 
the author suffice to show the calibre of his work. The sociological approach 
to the doctrine on the Church, he says, must be corrected and strength- 
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ened by a biological approach. In the order of grace there is verified a 
certain platonism, in that the plenitude of grace is realized in Christ alone, 
much the same as the fulness of the human species is contained in Plato’s 
archetype of man. The importance of sacramental significance lies in the 
fact that it gives direction to the objective efficacy of the sacraments and 
is the main source of their moral and dispositive efficacy in the recipient. 
Finally, the social value of the sacramentals, and hence of the entire lit- 
urgy, inasmuch as they are true and effective symbols, is to create a re- 
ligious climate and cultual atmosphere for the sacraments. (P.S. This 
book is a must for the Vernacular Society.) R. P. B. 


LITURGIA ROMANA. By Rev. P. Dr. Alexius Benigar, O.F.M. Domus 
Franciscana, Li-Kwang-Kio, 18, Peiping, China, 1947. 2 vols. Pp. 424 and 


417. Paper, n.p.g. 


Readers of this welcome addition to the available manuals on sacred 
liturgy soon discover that its author brings to his task many desirable 
qualities that are frequently lacking in such work. Not the least grati- 
fying is the sense of balance and proportion which has enabled him to 
offer teachers and seminarians a representative liturgical course in a rel- 
atively small space. Numerous elements in the work reflect a wide knowl- 
edge and deep love of the Church’s sacred worship: the manner in which 
complicated problems are absolved briefly but adequately; the one-line 
parenthetical explanations of ceremonies from history and other subsidiary 
sciences of the liturgy; the employment of many devices that only intel- 
ligent teaching experience can furnish; and the underlying appeal to 
cherish what is so basic to the priestly life and work. 


Father Benigar proposes in his introduction (p. vi) to adhere closely to 
the ideal set by the Holy See for the seminaries of Italy, which norm is 
objectively worthy of serious note. ““The study of the sacred liturgy is of 
supreme importance in the worthy preparation of seminarians for the 
exercise of priestly functions. This discipline embraces two parts, the 
practical and the doctrinal. The first considers the rites and ceremonies 
viewed both in a general way and with concentration on a particular 
solemnity; the second concerns itself with the origin, the development, 
the motives, and the meaning both of the individual solemnities and their 
complexity. This last embraces the study of the majestic liturgical year, 
which is a living expression of faith and hope, as well as the nourishment 
and exercise of charity and of genuine supernatural piety. The first can 
be taught in college and philosophical courses, but the latter must be 
explained in theology. Such study will not only cause the students’ piety 
to be enlightened and more fervent, but it will also prove extremely 
helpful for a more exact and clear understanding of dogmas according 
to the principle ‘Lex orandi lex credendi.’ Moreover the faithful who 
have not the opportunity of studying will benefit in their Christian lives 
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when the voice of the pastor will make them appreciate the beauties 
the liturgical cycle of the Catholic Church” (S. Congregatio de seminaril 
et studiorum universitatibus, April 26, 1920. Enchiridion clericorum, 
Romae, 1938, n. 1114, p. 574). 

In harmony with this gratifying approach, the legal minded wor. 
through the text of ceremonies and rubrics has given way to “the expos 
sition of that vital act by which the Church sanctifies, sacrifices, 
prays — after the manner prescribed by the rubrics — according to th 
ideals made known in her theology, history, asceticism, and symbolism, 
The concentration has been on the supernatural principles according ¢ 
which the Church worships the Father in spirit and truth. : 

These are not merely high sounding phrases that have frequently been 
spoken of in the past. They are the announcement of a serious policy that, 
is followed through the entire treatise. In so vast and accurately deters) 
mined a science as the liturgy, the studied observance of such a norm ig; 
in itself a contribution of considerable proportions, as the professors of 
many of this country’s seminaries have had to acknowledge in theit) 
special meetings in recent Liturgical Weeks. If this text is placed in the) 
hands of a capable professor there should be no doubt that his students) 
will receive a good training in the science of the liturgy. 


Father Benigar has drawn widely from the best sources. One fears that 
his bibliography would put to shame the liturgical section of many sem- 
inary libraries of this country. The appearance of some twenty Chinese ™ 
books in the list is amazing. Judiciously chosen references to these works § 
accompany the text as footnotes and help to make the manual authorita- 
tive. The index of 44 pages may seem a bit ponderous and pretentious, but | 
it is probably the justifiable reaction of the good Friar who through the ~ 
years has worked up a peeve at wading through page after page attempt- © 
ing to verify half-remembered passages and check on exact wordings. ~ 


It is with regret that attention must be drawn to the fact that the © 
Latin is at times confusing and needlessly hard to follow. The insertion of 7 
the Chinese character after all important words and technical terms is at 7 
first intriguing to the Western reader, but it becomes somewhat irksome. © 
When consulted about the necessity of such signs, a young Chinese stu- 
dent in this country smilingly explained that such signs in his logic book | 
would be a tremendous and most welcome help. ; 


One cannot help wondering if the disquieting and humiliating thought 
will not cross the minds of most of Father Benigar’s American readers: 
with all the handicaps of working in the foreign missions, the professor 
of the Regional Seminary of Hankow, Hupeh province, has come closer 
to Mother Church’s ideal than many of us who work under almost ideal 
circumstances. 

Atchison, Kansas BERNARD A. Sause, O.S.B. 
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